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Summar ized  A u to b io g r ap hy  
of  Shaykh A b d u l - A z i z  Bin Baz

Th e  e m i n e n t  s h a y k h  ‘Abdul-‘AzIz conferred a favor upon us by 
dictating a brief synopsis regarding his life. It was read to him 

after it was written and he confirmed it.

He said:

I am ‘Abdul-‘AzIz bin Abdullah bin Abdur-Rahman bin Muhammad 
bin Abdullah of the Baz family. I was born in the city of Riyadh in 
Dhul-Hijjah in 1330 AH. I had my vision at the beginning of my 
studies, then the illness afflicted my eyes in 1346 AH, and due to 
that my vision was weakened. Then [my vision] went completely in 
the beginning of Muharram in 1350 AH, and all praise is to Allah 
for that. I ask Allah, the Mighty and Majestic, that he replace it for 
me with insight in the dunya  and the good reward in the Hereafter, 
as He has promised upon the tongue of His Prophet Muhammad 0 .  
Likewise, I ask Him, Glorified be He, to make [my] end result praise
worthy in the dunya  and the Hereafter.

I began studying from childhood and I memorized the Noble Qur'an 
before reaching puberty, then I began studying the legislative sciences
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S H A Y K H  ' a B D U L - ' a ZIZ BIN BAZ

and Arabic at the hands of many of Riyadh’s scholars. From the most 
notable of them are:

• Shaykh Muhammad bin Abdul-Latlf bin Abdur-Rahman bin 
Hasan bin Shaykh Muhammad bin Abdul-Wahhab; may Allah have 
mercy upon them.

• Shaykh Salih bin Abdul-Aziz bin Abdur-Rahman bin Husayn 
bin Shaykh Muhammad bin Abdul-Wahhab (the judge of Riyadh); 
may Allah have mercy upon them.

• Shaykh Sad bin Hamd bin Atiq (the judge of Riyadh) uiEsL

• Shaykh Hamd bin Faris (the Secretary of the Treasury in 
Riyadh) liiSL

• Shaykh Sad Waqqas al-Bukhari (from the scholars of Makkah 
al-Mukarramah) iiijSL I took from him the knowledge of ta jw id  in 
1355 AH, in Makkah al-Mukarramah.

• The eminent Shaykh Muhammad bin Ibrahim bin Abdul- 
Latlf A1 ash-Shaykh I attended his circles for nearly 10 years and 
I studied all of the legislative sciences with him, beginning in 1347 
AH until 1357 AH, to the point that I was appointed to the judiciary 
by His Eminence.

May Allah reward all of them with the best and most suitable reward, 
and may He cover them all in His mercy and pleasure.

I have been appointed to a number of posts. They are:

• The judiciary in al-Kharj province for a long period spanning 
14 years and some months. It extended from 1357 AH until 1371 
AH. The appointment was in Jumada al-Akhirah in 1357 AH and 
continued until the end of 1371 AH.

• An instructor at the Learning Institute in Riyadh in 1372 AH 
and the College of Shariah in Riyadh after its inception in 1373 AH 
(teaching) the sciences of f iq h  (jurisprudence), taw  hid, and hadith.
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Summarized Autobiography o f  Shaykh 'Abdul-'Aziz Bin Baz

My work in that continued for 9 years, ending in 1380 AH.

• I was appointed in 1381 AH as the vice president of the 
Islamic University of al-Madlnah al-Munawwarah. I remained in this 
post until 1390 AH.

• I was appointed as the president of the Islamic University in 
1390 AH after the death of its president, our shaykh, Muhammad bin 
Ibrahim Al ash-Shaykh in Ramadan, 1389 AH, and I remained 
in this post until 1395 AH.

• On 14/10/1395 AH, the royal order was issued to appoint 
me to the post of president of the Committee for Knowledge-Based 
Research, Verdicts, Propagation, and Guidance. I remained in this 
post until 1414 AH.

• On 20/1/1414 AH, the royal order was issued to appoint me 
to the post of Grand Mufti for the Kingdom, the president of the 
Committee of Senior Scholars, and the president of the Committee 
of Knowledge-Based Research and Verdicts, and I am still in this post 
now.1

I ask Allah for help, success, and uprightness.

I have, by way of this job, in this present time, membership in many 
Islamic knowledge-based committees. From them:

• Presidency of the Committee of Senior Scholars in the 
Kingdom

• Presidency of the Permanent Committee for Knowledge- 
Based Research and Verdicts, within the aforementioned committee

• Membership and presidency of the Board of Directors for the 
Muslim World League

• Presidency of the Higher Committee of World Mosques

• Presidency of the Council of Islamic Fiqh in Makkah al-Mu-

1 Translator’s Note: O f course, this was d ictated  by the shaykh w hen  he was still alive £&»■.
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karramah (a constituent of the Muslim World League)

• Membership on the Higher Council for the Islamic University 
in al-Madlnah al-Munawwarah

• Membership on the Higher Committee for Islamic Da’wah in 
the Kingdom

As for my books, they are as follows:

• Clear Benefits Regarding the Obligatory Matters

• Verification and  Clarification f o r  M any o f  the Issues o f  FI ajj, 
‘Umrah, and  Ziyarah (Clarification o f  the Rites)

• Warning Against Innovations; it is comprised of four beneficial 
articles: “The Ruling on Celebrating the Birthday of the Prophet,” 
“The Night Journey and Ascension,” “The Night of the Halfway Point 
of Sha’ban,” and “Proving False the Alleged Dream of the Custodian 
of the Prophetic Apartment” (whose name is Shaykh Ahmad).

• Two Concise Treatises Regarding az-Zakah and  Fasting

• The Correct ‘Aqidah and  That Which Opposes It

• The Obligation o f  Acting Upon the Sunnah o f  the Messenger W< 
an d  the D isb elief o f  the One who Rejects It

• Calling to Allah and  the Manners o f  the Caller

• The Obligation o f  Ruling by the Legislation o f  Allah an d  Criticism  
o f  That Which Opposes It

• The Ruling o f  Unveiling, the Hijab, an d  Temporary M arriage

• Condemnation o f  Arab Nationalism

• The B eneficial Response R egarding the Ruling o f  Photography

• Shaykh M uhammad Bin Abdul- Wahhdb: His Call an d  His Life

• Three treatises on prayer: Description o f  the Prayer o f  the
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Summarized Autobiography o f  Shaykh 'Abdul-'Aziz Bin Baz

Prophet 0 ;  The Obligation o f  P erform ing the Prayer in Congregation-, 
and Where Should the Worshiper P lace His Hands After Rising From 
Ruku?

• The Islam ic Ruling R egarding the One Who Reviles the Qur'an or 
the Messenger o f  Allah 0

• Beneficial Notes on Fath al-Bdri; I reached therein up to “The 
Book of Hajj.”

• The Treatise o f  the Textual an d  In tellectual Evidences That the 
Sun Orbits and  the Earth Remains Fixed, an d  the Possibility o f  A scending 
to the Planets

• Establishing the Proofs f o r  the Ruling on Seeking Help fr om  Other 
than Allah or B eliev ing the Fortunetellers an d  D iviners

• J ih ad  in Allah’s Path

• Important Lessons f o r  Every Muslim

• Verdicts C onnected to the Rulings o f  Hajj, ‘Umrah, an d  Ziydrah

• The Indispensable Obligation o f  the Sunnah an d  Warning 
Against Innovation

The Death o f the Shaykh

Shaykh ‘Abdul-‘AzIz bin Baz died on 27 Muharram 1420 AH, which 
corresponds with May 13, 1999. May Allah have mercy upon him 
and reward him greatly for his service to Islam and the Muslims.
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The Beauty  of  Plura l  M ar r i age

A l l  p r a i s e  is  f o r  a l l A h ;  may prayers and peace be upon the 
Messenger of Allah, his family, his Companions, and those who 

follow his guidance.

To proceed:

Indeed, plural marriage is an important and serious topic. It is 
a subject that concerns every Muslim who has encountered the 
opponents of Islam that reject it, as well as what their statements 
bring about from great corruption and evil results.

Much has reached us and we have heard much in books, newspapers, 
and radio broadcasts—and all of it is from the words of the friends of 
Shaytan, the followers of Allah’s enemies, and those who are confused 
to the point that they traverse upon the path of Allah’s enemies who 
oppose Islam such that they have disbelieved without perceiving it. 
The affair is as it is said: Plural marriage is from the beautiful qualities 
of Islam; it was legislated aforetime in the preceding legislations. In 
the Torah and the Gospel, it was more broadly implemented, to the 
point that Dawud (David) ^  had 100 wives.
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The Beauty o f  Plural Marriage

There has come in an authentic hadith  that (the prophet) Sulayman 
(Solomon) said:

s* f. f
J-jwi ^  jJ j  i\j»I aJlJiSI

.Alii

I shall make rounds with 90 women (of my wives) tonight and each 
of them shall give birth to a son who will fight in the path of Allah.2

Therefore, this was in the previous legislations, the legislations of the 
Torah and the Gospel. The Jews claim that they are upon the legisla
tion of the Torah, while they are the greatest liars and the most astray 
of the people.

However, these disbelievers— from the Jews, the Christians, and those 
who traverse upon their path—criticize it (polygyny) in the legisla
tion of Muhammad due to their enmity for Muhammad Hf, their 
alteration of the words from their proper places, and their opposition 
to Islam, the Prophet of Islam, and its legislation. There have sprouted 
in their footsteps those who ascribe to freemasonry and other than 
it from the ignoramuses, the atheists, communists, and other than 
them from those who claim Islam while they are, in fact, liars.

As for what Allah has legislated from plural marriage, it is an affair 
that is clear and well known. Allah, the Majestic and High, has said:

And if you fear that you shall not be able to deal justly 
with the orphan girls, then marry (other) women of 
your choice, two or three or four, but if you fear that 
you shall not be able to deal justly (with them), then 
only one or (the slave girls) that your right hands

•’ Reported by al-Bukhari  (5242) and Musl im (1645) from the hadith  of Abu Hurayrah ig£.

13



S H A Y K H  ' A B D U L - ' A Z i Z  BIN BAZ

possess. That is nearer to prevent you from doing 
injustice.

[Surah an-Nisd' 4:3]

Some of the people of the past would marry an orphan girl without 
giving her the appropriate dowry that should be given to women like 
her. Therefore, Allah commanded them to give the orphans their 
wealth without misappropriating it or oppressing them, and they 
should not mix the wealth of the orphan with their own wealth. Then 
He said:

And if you fear that you shall not be able to deal justly 
with the orphan girls, then marry (other) women of 
your choice, two or three or four, but if you fear that 
you shall not be able to deal justly (with them), then 
only one or (the slave girls) that your right hands 
possess. That is nearer to prevent you from doing 

injustice.
[Surah an-Nisd' 4:3]

This command, according to the scholars of usul, is one that denotes 
obligation. The principle regarding a command is that it denotes 
obligation, and it does not become something supererogatory unless 
there is an evidence that would remove it from being obligatory. If 
an evidence indicates that it is not obligatory, from the action of the 
Muslims or a statement of the Prophet 0  and his Sunnah, then the 
legislative nature of it remains; therefore, it is a sunnah  and a recom
mended matter. So if  the believer sees that he has the ability and 
the need for it, and it will benefit him, then he may practice plural 
marriage. If he is incapable of it or there is a preventative factor that 
stops him, then he suffices with one (wife).

Although women—or most women— refuse plural marriage,
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The Beauty o f  Plural Marriage

that which is given consideration is not their refusal or dislike for 
it. Perhaps they reject something beneficial for them and desire 
something harmful to them. Their rejection of it could perhaps lead 
to an abundance of lewdness and children of zind. Can the Muslim 
with sound intellect be pleased with this? The Muslim could never be 
pleased with this.

Marrying the young ladies to a man who has a wife, or two wives, 
or three, is better for them than remaining single in the house. 
One-fourth of a man, or half of a man, or one-third of a man, is 
better for her than remaining with nothing. So he may take two, 
three, or four, looking and contemplating upon that which general 
benefit necessitates; thus, he marries what pleases him from what is 
within the scales of the legislation while striving to maintain justice 
and giving due concern to choosing good women. As the Prophet 0  
said:

(■ £
IgjjjJ  ̂ Î  l* JU  si

c j  y>

The woman is married for (one of) four: her wealth, her beauty, her 
lineage, and her religion. Marry the woman who has (good) religion 
and you will be successful.3

Therefore, pursue the righteous women. Likewise, young ladies and 
their guardians should pursue righteous men. They should not be 
married off to just anyone, [such as] those who abandon the prayers, 
consume drugs and intoxicants, or harm their wives and do not 
benefit them.

It is befitting for the women and their guardians that their primary 
concern should not be that he (the suitor) is so-and-so, that he has a 
(lucrative) occupation, that he is a merchant, or that he doesn’t have 
a wife. This is not the scale. The scale is that a righteous man should 
be chosen, so that even if he is poor, Allah will enrich him from His 
bounty, as He has said:

' Reported by al-Bukhari (5090) and Musl im (1466) from the hadith of  Abu Hurayrah iM.
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And marry those among you who are single (i.e., a 
man who has no wife and the woman who has no 
husband) and (also marry) the righteous of your 
(male) slaves and maidservants if they be poor; Allah 

will enrich them out of His bounty.
[Surah an-Nur 24:32]

There comes in the authentic hadith  [the statement]:

•

There are three whose right upon Allah is that He aids them.4

He mentioned from amongst them:

. Jl J o j  i j j J\

The one who marries desiring chastity.

Allah will aid the one who marries desiring chastity, even if he takes a 
loan, even if  he borrows, even if he purchases a commodity for a time 
and then sells it to get married; Allah will aid him. Allah will fulfill 
that on his behalf. As the Prophet %  said:

c * * * .J j j j  q A

.411 aALI

He who takes the wealth of the people intending to return it, Allah 
will return it for him. He who takes it intending to squander it, Allah 
will destroy him.5

4 Reported by at-T irm id h i (1 6 5 5 ), an-N asa’i (312 0 ), and  Ibn M ajah  (251 8 ), from the
hadith  o f  Abu H urayrah  tgt. A l-A lban i graded it hasan  in Sahih a l-Jdm i’ (305 0 ).

4 Reported by al-Bukhari  (2387) from the hadith  of  Abu Hurayrah jjfe.
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The Beauty o f  Plural Marriage

It is obligatory upon the youth that he marries and does not use the 
excuse that he is studying or not, that he isn’t working, that he needs 
to build a villa, or that he needs such-and-such. These are false justifi
cations that hinder him from marriage and keep him interacting and 
flirting with women or falling into inappropriate lewdness, except 
those whom your Lord has mercy upon.

Likewise, the young lady argues that she is studying, teaching, or 
doing this and that, and thus she falls into problems and calamities. 
She harms her family, their reputation, and her reputation. Therefore, 
it is obligatory upon them all to cooperate in this affair upon 
righteousness and piety and marry off the young men and women, 
whether that be to a husband who only has one wife or one who has 
two or three. There is nothing to prevent her from being a third wife, 
a second wife, or a fourth wife.

It is upon the husband to fear Allah and be just according to his 
ability. Allah the Exalted has said:

*>6 ^  oi i j i j a i i j  j j j  y

{ AiklJlS' jd l IjLi
You will never be able to do perfect justice between 
wives even if it is your ardent desire, so do not incline 
completely to one of them (by giving her more of your 
time and provision) so as to leave the other hanging 

(i.e., neither divorced nor married).
[Surah ati-Nisd' 4:129]

The people of desires cling to this verse in their fight against plural 
marriage due to their desires, altering the words from their proper 
places. That which one does not have the ability (to be just in) is the 
attachment of the heart. A ’ishah said that the Messenger used 
to say:

. dJUul Tlj dTL«j L»-i *Aj dJTd ITa
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O Allah, this is my division of what I am in control of. Do not hold 
me accountable for what You control and I am not in control of.6

This is in addition to the fact that some of the scholars held that 
being just between wives was not obligatory upon him 0  and that 
he was allowed to show preference to some over others, due to the 
statement of Allah:

{ IU p  i l l  J  U

You (O Muhammad %) can postpone (the turn of) 
whom you will of them (your wives), and you may 
receive whom you will. And whomsoever you desire 
of those whom you have set aside (her turn temporar
ily), it is no sin on you (to receive her again); that is 
better, that they may be comforted and not grieved, 
and may all be pleased with what you give them.
Allah knows what is in your hearts. And Allah is Ever 

All-Knowing, Most Forbearing.
[Surah al-Ahzab 33:51]

Despite this, he was just between them in everything he had the 
ability to be just in. However, love— the attachment and inclination 
of the hearts and what is brought about by it, from desire and what 
results from it—is something in the Hand of Allah; the husband does 
not have control over this. So he may love one more than the other, 
and he does not have the ability to do otherwise. Due to this, he may 
be intimate more frequently with her, kiss her more, and be more 
pleasant with her. There is no sin upon him because of this, due to 
the statement of Allah:

6 Reported by Abu D aw ud (213 4 ), a t-T irm idh i (114 0 ), an-N asa'i (394 3 ), and Ibn M ajah  
(1971 ) from the hadith  o f ‘A 'ishah  A l-A lbani graded it w eak in D a'ifa l-Jam i’ (4 5 93 ).
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The Beauty o f  Plural Marriage

< y j \  3sr i j L i  y i  >

So do not incline completely to one of them.
[Surah an-Nisa' 4:129]

Inclining too much (is one thing). As for inclining partially—and 
this is what one cannot be safe from— it is excused and pardoned.

After this, it is upon the husband to fear Allah in everything so that 
problems do not occur between the wives. If he is just and fears Allah 
in his speech, division of time, and talking to them in accordance 
with his ability, then Allah will make his affair easy and guide them 
for him. Allah will rectify them for him, as occurred for the good 
people, from aforetime and latter times.

If he acts oppressively and wrongly, then they will begin to control 
him—a befitting recompense (for his actions). However, when he is 
just and pursues good, Allah will guide them and aid him regard
ing them. And when problems do arise, he is to remedy them with 
wisdom and good speech so that the problems will depart and the 
affairs will be settled.

This dunya  is the abode of problems, the abode of trials and tests. 
Without doubt, there will be problems within a plural marriage or 
due to other reasons. Problems will not cease— the dunya  is the abode 
of trials and tests; it is not the abode of bliss and felicity. It is the 
abode of stress and sadness, tests and calamities. Those who suffered 
the most difficult of trials are the messengers, upon them be prayers 
and peace, then the righteous, then those most like them, and then 
those most like them.

Plural marriage contains general and abundant benefits. However, 
some people are cowardly regarding this, either due to having a scanty 
amount of wealth or out of fear of the first wife, her tongue lashing, 
and her evil, or due to other reasons. Hence, if  one has the ability 
to do it and it is easy for him, then this is better, so that one may be 
good to the Muslims and safeguard the chastity of the many young
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ladies. If it is not easy for him, then there is no harm in him [having 
only one wife].

Likewise, the youth must fear Allah and marry, and leave off justifi
cations for shying away from marriage by way of reasons that have no 
value. The Messenger 0  said in the authentic hadith.

(■ _
i j j i i a p l  a s U  y *  t c - j L - d J l  L;

■ aJ Aili Ajl*i jJ y *j

O assembly of youth, those of you who have the ability to marry, 
then let him do so, for it is better in helping to lower the gaze and 
safer for the private parts. He who does not have the ability, then let 
him fast, for it will be a means of restraint for him.7

Moreover, there are many benefits in plural marriage for the woman, 
as well as the man. However, the woman will perhaps turn a blind eye 
to them due to her desire, jealousy, and dislike for having a co-wife.

The woman menstruates for certain days of the month, and thus 
the husband is unable to be intimate with her. She likewise suffers 
from postnatal bleeding for a long period every year or every two 
years, and the husband is not able to be intimate with her. Perhaps he 
has a strong desire for intimacy and is in need of chastity; he needs 
someone who will keep him chaste. What can he do?

Perhaps the woman takes long to conceive or perhaps she is barren 
(incapable of having children). What can he do? Is he to divorce her? 
Divorcing her is inappropriate. It is better for him to marry along 
with her a second, third, or fourth wife than divorcing her. Perhaps if 
he divorces her, she will then be left and no one will seek her (hand in 
marriage) or one will seek her who is more evil than him. In summary, 
there are benefits in this.

Perhaps his wife falls ill, and he is thus in need of a wife to look after

Reported by a l-B ukhari (5065) and M uslim  (1400) from the hadith  o f ‘A bdu llah  bin 
M as'ud  tgi.
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The Beauty o f  Plural Marriage

his affairs.

The benefits in this and the reasons for it are many. However, the 
person of desires will not think about this. Rather, they will turn a 
blind eye to it and it will be hidden from them, and they will not 
even consider it.

The point is, it is obligatory upon the believer, wherever he may be, 
to seek after the good and pursue the truth and give it due consider
ation, and to be courageous in defense of the truth with equity and 
good speech and in a beautiful manner. He must beware of listen
ing to the callers of the Shaytan and his followers and the callers to 
desires, and (he must beware of) traversing upon their path in obedi
ence to so-and-so or such-and-such. Rather, the truth has more right 
to be followed in all matters, in plural marriage or other than it.

We ask Allah to guide us all with the guidance of taw fiq  and we ask 
Allah to give the Muslims success in that which contains their recti
fication and in that which contains their salvation and happiness, 
and that He gives the leaders success to rule by the legislation and to 
judge by it.

You have heard some of what has occurred to some of those who 
ascribe to Islam from some of the rulers who outlaw plural marriage; 
they seek to punish those who they find out are practicing it. But 
when it is said, “She is just a girlfriend,” they (the rulers) allowed 
it and pardoned him regarding what is covered in the haram  while 
wanting to punish him for doing what is halal. This is a retardation 
of the affairs. I (personally) know of the land in which this occurred, 
and I have written a refutation against this.

This is the reality, and that which we do not know of and are not aware 
of is greater than it. Therefore, it is incumbent upon the believer to 
seek refuge with Allah from the Shaytan in every field in which the 
followers of the Shaytan speak and to arm himself with knowledge of 
the Book of Allah and the Sunnah of His Messenger and he must 
combat it with the truth. This is the duty of the scholars wherever
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they may be, in the newspapers, on radio programs, on television, 
in authored books, in marital sermons, in Jum uah sermons, and in 
gatherings, so that the tongues of these people will be cut and those 
who speak on the radio or on television and other than it (in opposi
tion to plural marriage) will be silenced; and they have much activity 
in this regard, for they have been deputized by the Shaytan and his 
friends from the Christians, the Jews, and other than them.

Therefore, it is obligatory upon the people of iman  to be courageous 
in front of them and strong in repelling their falsehood and suppress
ing their corruption and evil.

We ask Allah to guide us all and to give us a good ending, and to 
increase us and you in knowledge and guidance, and to benefit 
us with what we know and hear. May prayers and peace be upon 
Muhammad, his family, and his Companions.
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Q u e s t i o n  1 :  When we look at the reality of our society, we find 
a strange contradiction: How can married men today embark upon 
marrying other women when many youths are not even able to marry 
one woman? And the result of this is their increased immigration to 
the lands of the disbelievers so they can commit prohibited acts and 
sit amongst them, and this brings about dangerous diseases. So why 
not strive to remedy these two issues at the same time so the remedy 
can be focused and effective?

A n s w e r : May Allah bless you; this is correct, and the scholars have 
embarked upon this. They have promoted two affairs:

1) Getting the youth to marry and giving concern to this affair, 
as well as encouraging the guardians to marry off the girls and not be 
stubborn regarding this.

2) They have embarked upon giving lectures about plural 
marriage so the young ladies do not remain in the homes (unmar
ried).

Both [affairs] are desirable.
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Therefore, it is upon the youth to marry, and it is upon the young 
ladies to accept marriage. It is likewise upon the guardians to encour
age them and push them to marry. It is also upon the one for whom 
one woman is insufficient, and it is easy for him to marry two or 
three, that they marry, so that abundant good can be attained for all.

Perhaps plural marriage could be obligatory; necessity could call for 
it to the point that it is obligatory. If one has a wife, but this cannot 
keep him chaste, then polygyny is obligatory i f  h e has the capability 
f o r  that.

Q u e s t i o n  2 :  I hope for clarity regarding what is correct about this 
doubt. If someone were to say, “Islam permits plural marriage, and 
this matter benefits the men by safeguarding them and other than 
this. However, does the woman benefit from plural marriage?”

A n s w e r : It contains abundant benefits. Have you not heard of the 
time when the women will be abundant in number? And we are 
now living in a time when the women are abundant. At the end of 
time, there will be 50 women for one man, due to the abundance of 
women. As the Prophet %  said:

UjJl J-5! N

. ^ . * o 1 1  ̂* ja * ** & it  ̂ \ yS ii j

The Hour will not be established until knowledge dissipates, 
ignorance appears, fornication spreads, intoxicants are consumed, 
and women increase to the point that for 50 women there will be one 
man to look after them.8

One man in charge of them; and most of these things have taken 
place. Intoxicants are consumed in most of the world. Fornication has 
spread in most of the world. Knowledge has dissipated throughout 
the world. Ignorance has spread in the world. Women have increased

8 Reported by al-Bukhari (81) and Musl im (2671) from the hadith  of  Anas bin Mal ik
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greatly, according to what has reached us.

As for there being 50 women with one man to look after them, it 
will occur just as he %  has said. It reached me that it occurred in the 
days of the last Great War; those killed between the two evil opposing 
forces were great in number, and the abundance of women in some of 
the lands increased to the point where there were 50 or more women 
for every man. We ask Allah for safety and security. It will occur again 
in the future, as well.

What will further clarify this is when the woman sits unmarried 
in the home, or 10 women sit unmarried in their home while the 
man has one wife, then he marries a second wife from among those 
unmarried women. W ill not the woman benefit from that?

If she remains with the husband and she falls ill, or she menstru
ates, or it is difficult for her to conceive, or she suffers from postnatal 
bleeding every year, or the likes of this, perhaps this could lead to 
her being divorced if  there is no way out (for the man) other than 
divorcing her so that he may marry another woman who can bear 
children for him or keep him chaste; or he marries two others, etc. 
Therefore, she benefits from the second wife, so she can remain with 
her husband. And she (the second wife) could assist her in other 
affairs in the home. Perhaps she has a lot of work and [the second 
wife] helps her in the home or (the first wife helps the second) in the 
second home, so she is able to relax for a day and a night regarding 
the affairs of the house.

Likewise, if  there is a third or fourth wife— perhaps there will be 
abundant good in this for her. It is better than divorce and it is better 
than there being constant dispute between her and her husband. If 
there is another wife, then this will lighten the affairs, spread out the 
concern of the husband, and set his affairs in order. This wife will 
have a day and a night and that one will have a day and a night; then 
the third will have a day and a night, and so on. At this point, his 
chest will be opened and the disputes will be minimized. His speech 
regarding the first wife and her defects, shortcomings, imperfections,

25



S H A Y K H  ' A B D U L - ' A Z i Z  BIN BAZ

and other than this will be minimized. Therefore, benefit for all 
parties involved will be achieved.

Q u e s t i o n  3 :  Is it permissible for a man to marry another wife and 
stipulate as a condition that he will not be just with her (in dividing 
finances or time) in order to please the first wife? And if  he states this 
to the first wife and then recants and nullifies this condition, does his 
first wife have the right to object to this from the husband?

A n s w e r : He is permitted to agree to terms with his second wife 
regarding what she will have from the two nights, or one of every 
three nights, or one of every four nights, or one of every five nights. 
There is no harm if he stipulates that as a new condition and she is 
pleased with that. There is no harm in this. Rather, perhaps he may 
stipulate that she has no nights.

Sawdah remained married to the Prophet (H while she had no portion 
of the division, and she was pleased with that and the Prophet agreed 
to it. Thus, her day went to A ’ishah. Therefore, there is no harm if 
she remains with him upon the condition that she has no portion of 
the division of time in the night or the day, or some nights, etc.

If he recants from this and begins to give her a portion of time and he 
desires to do so, the first wife has no right to object to this. She has 
no right except to one night out of four. This is what she has a right 
to. She has no right to object if  he drops the condition himself and 
desires to divide the time evenly between her and her co-wife; there is 
no harm in this.

Q u e s t i o n  4 :  We often see the jealousy of the wife for the husband. 
We have even seen this from the wives of the Messenger of Allah ill. 
We ask: Is it permissible for the husband to marry another wife and 
bring her into his home along with his first wife while she cannot
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bear that from her husband, and he interacts with his second wife 
right before her eyes in the same home?

A n s w e r : The jealousy of the women is well known, as is the jealousy 
of the wives of the Prophet 0 .  However, this jealousy did not prevent 
the Messenger M  from plural marriage. He married multiple women 
for the benefit of the ummah, although ‘A'ishah may have been 
jealous, or so-and-so may have been jealous. Although so-and-so 
may have been jealous, they were pleased by what he had from good 
speech, good character, and what was easy for him from finances, and 
justice in what he was able (to be just in). Them being jealous did not 
harm him, nor did them doing what they shouldn’t have done (harm 
him), etc. All of this occurred.

However, the wife cannot be compelled to live in the same home as 
her co-wife if  the house is not suitable for them.1'

As for if the home is spacious and each wife has her own quarters, 
so that this wife has an apartment and that wife has an apartment, 
then there is no harm (in this). However, if the home is tight, then 
the scholars have explicitly stated that this contains harm; and the 
Prophet 0  said:

There is to be neither harm nor reciprocal harm.10

As for if  the home is spacious and each has her own space, her own 
bathroom, her own living quarters, her own kitchen, etc., each having 
(for example) two apartments, living arrangements, or houses, then 
there is no harm. It is not permissible to have them live in a small 
home (together) unless they are pleased with that. If they are pleased

9 Translator’s Note: This is not determ ined  based on w hat the husband says. 1 asked our 
shaykh , ‘A bdu l-Q ad ir a l-Junayd , “W h at is considered a legislative hom e (a hom e that is 
su itab le for each w ife)?” H e said , “It goes back to the custom  o f  the people in that locale.” 
M ean ing, each w ife has a right to that w h ich  a basic hom e has in that land.

10 Reported by Ibn M ajah  (2340) from the hadith  o f  ‘U badah  b in  as-Sam it M , as w ell 
as #2341 from the hadith  o f  Ibn ‘Abbas A l-A lban i graded it sahih  in Sahih a l-Jdm i' 
(7517 ).
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Q u e s t i o n  5 :  We often see brothers who are wealthy from amongst 
the Muslims embarking upon marrying a second and third wife, 
and in many of the Muslim lands there are Muslim youths who are 
religious and young Muslim ladies, and the young men don’t have the 
ability to even marry one wife due to not having a home in which to 
house her or not having the ability to spend upon her. Is it not more 
proper to help these religious young men and women get married 
and safeguard them from falling into sin and disobedience?

A n s w e r : The Prophet %  said:

Begin with yourself, then the members of your household."

If you, O questioner, wish to do so, then marry whomever you wish 
from the people and suffice yourself with one (wife) if one wife will 
prevent you (from impropriety). As for someone else, for whom one 
(wife) will not prevent him, and he cannot suffice with one wife and 
he wants to maintain his own chastity or stay away from the haram , 
then he may marry two or three, even if he is in Pakistan, Afghanistan, 
Egypt, or Sham, or even if there are youths in his land who are not 
able to get married; it is not binding upon him to get them married. 
It is upon them to work and get married. It is likewise upon their 
relatives to get them married. As for this person who needs a wife, 
then he shouldn’t get others married. Let him begin with himself.

11 Reported by al-B ukhari (5355) and M uslim  (1023) and its w ord ing is:

The best charity is that given in which the giver remains enriched. The upper hand is 
better than the lower hand. Begin w ith the people o f  your household.

This is the w ord ing  o f  M uslim .
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Q u e s t i o n  6 :  Your Eminence knows that the husband finds difficul
ties in raising his children who are affected by societal norms— from 
school and the street, as well as what he hears from his classmates 
who have been affected by the media, and disbelieving workers, 
drivers, or educators, as well as what occurs from repugnant affairs, 
like homosexuality, the abandonment of prayer, lying, etc.; affairs 
that require the father to make taking care of his child of primary 
importance, ffow is he able to balance the cultivation of his children 
and taking care of them with living with the second wife, far away 
from his children in another house for a week or more, so that he 
may actualize justice between his wives? We desire a verdict from 
Your Eminence regarding this.

A n s w e r : Have you not heard that Allah the Exalted has said:

So keep your duty to Allah and fear Him as much as 
you can.

[Surah at-Taghdbun 64:16]

Likewise, Allah said:

{ Nl H i J  d l l  N )

Allah burdens not a person beyond his scope.
[Surah al-Baqarah 2:286]

It is upon him to fear Allah as much as he can in the cultivation 
of his children and in enlisting his brothers and uncles, as well as 
his older children, to assist him in cultivating the younger children. 
He is to cooperate with their mothers, his brothers, and his paternal 
and maternal uncles (in doing so), so he can cultivate them with an 
Islamic cultivation.
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So keep your duty to Allah and fear Him as much as 
you can.

[Surah at-Taghdbun 64:16]

It is upon the Muslim to cooperate upon righteousness and piety and 
to exert efforts in that.

This is a time of strangeness. You, O brother, are in a time of strange
ness.

. l-b US' U ̂  J  U

Islam began as something strange, and it will return to being 
something strange just as it began.12

The types of evil in every land cannot be enumerated. In other than 
this land (Saudi Arabia), they are more. W ithin these lands, there is 
much evil, but in other lands, it is far more abundant. You are now 
in the time of strangeness; therefore, it is upon you to fear Allah and 
strive as much as possible to rectify them (the children) as much as 
you can. Marrying a second wife will not hinder this rectification.

Q u e s t i o n  7 : Does the wife have a right to seek a divorce from her 
husband if he marries another wife and houses her along with her 
(the first wife) in her home in a manner that brings about difficulty 
and psychological stress?

A n s w e r : She has no right to do so if he is just. If he upholds her 
rights and is just, she cannot seek a divorce. As for if he is oppressive 
against her, then she may seek a divorce.

Reported by Musl im (145) from the hadith  of  Abu Hurayrah & .
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Q u e s t i o n  8 :  Does the husband have the right to marry another 
wife for no reason?

A n s w e r : Yes. Allah, the Majestic and High, says:

^  O il? U \ ' y

Then marry that which pleases you.
[Surah an-Nisd' 4:3]

The word taba (cjLL) means: That which you will and that which you 
deem to be good. Therefore, he may marry even if  there is no reason 
to do so. This is because it is beneficial for him in every circumstance, 
because satisfying his desire, doing what will assist him in suppress
ing sexual drive, and the abundance of children are desirable. Perhaps 
he marries seeking children or perhaps he marries to increase him in 
staying far away from temptation.
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W h a t  Becomes  of  the Re l i g ion  & 
Cha rac t e r  o f  the W om an  W h e n  Her  
Husband  Mar r i e s  a Second W i f e ? 13
S h a y k h  A b d u l - Q a d i r  a l - J u n a y d

In d e e d ,  w h e n  t h e  m a n  marries a  second, third, or fourth wife, he 
has not erred regarding his wife, nor has he transgressed regarding 

a right of hers, nor is he considered an oppressor, nor has he exhib
ited poor manners of association with her. It is not befitting that he 
should be accused or that fault should be found with him or that he 
should be demonized, even if she was good to him, gracious to him, 
and fulfilled his rights in an excellent manner. For he is allowed, by 
his Lord and her Lord, to do what he has done. This is sufficient. 
Allah the Glorified has said to him, as well as the rest of the men, at 
the beginning of Surah an-Nisa:

11 Translated w ith  perm ission from the shaykh from http://www.alakhdr.com /archives/224
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Marry women of your choice, two or three or four, 
but if you fear that you shall not be able to deal justly 
(with them), then only one or (the captives and the 
slaves) that your right hands possess. That is nearer to 

prevent you from doing injustice.
[Surah ati-Nisa' 4:3]

This is unless she stated as a condition in the marriage contract that 
he shall not marry another wife, in which case he must fulfill that 
condition (if he agreed to it).

The woman not wanting her husband to marry another woman and 
desiring to be his only wife is something acknowledged and well 
known, there being no argument, fault, or blame on her regarding 
this. Her relatives wanting the same for her is an affair that is normal, 
and they are not criticized for this.

However, if it happens, and her husband marries a second (wife) or 
more, then how will she deal with it? W ill she deal with it in accor
dance with the religion of Allah and His legislation, according to 
what Allah and His Messenger have commanded? Or will it be in 
accordance with what her lower self, her whims, and desires incline 
to, what some of her relatives and friends incline to? That which the 
Shaytan and his soldiers desire?

What is extremely unfortunate is that some, if not many, of the 
women do not deal with this affair in accordance with the legisla
tion of Allah and His religion. Rather, they deal with it oppressively, 
with transgression, wrongdoing, and indiscretion. (They conduct 
themselves) with evil and sin, crimes and inequities. It is as if they 
have not read the verses and narrations that have come regarding 
that. Rather, they have not heard the texts exalting the rights of the 
husband.

You see her [acting] such that if  her husband marries another wife, 
she transgresses the limits that Allah has revealed, and she becomes
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negligent regarding the rights of the husband and does not establish 
them, or most of them, or some of them. Perhaps she boycotts him, 
cuts him off, and leaves the marital home.

You see her [acting] such that when her husband marries another 
wife, she displays to him a face different than the face that he once 
knew from her. Her good companionship weakens; the warmth and 
pleasantness dissipates, and affability and cheerfulness in her face 
depart; her speech becomes sparse and lessens. You see her [acting] 
such that when her husband marries another wife, there is no more 
tolerance, overlooking, lenience, pardoning, or forgiveness for him. 
She makes the affair tight and difficult. Isolation and aversion come 
about, and she nitpicks him for trivial affairs that are not big, and 
she demands all of her rights. I do not mean the obligatory rights; I 
mean the additional and supererogatory rights. She becomes precise 
in reckoning and has many complaints. She makes things difficult for 
him with demands, whereas she did not used to be like this before. 
This was not a part of her character and nature. Rather, she was 
easygoing, pardoning, and one who made things easy and not one 
who made things difficult.

You see her [acting] such that if  her husband marries another wife, 
her religion and imdn weaken, and she begins to backbite and 
ridicule him. His honor becomes haldl for her due to his marriage, 
and she begins to mention his shortcomings and errors. She spreads 
his shortcomings and lapses, and exposes to those around her— from 
her relatives and friends— that which occurred from him from poor 
manners of association.

You see her [acting] such that if  her husband marries another wife, she 
begins to elevate herself (above him) and belittle him. She mentions 
her favors to him and counts what she has done for him. She begins 
to commend herself for being and living with him. It becomes as if he 
has done no favor for her nor has he been good to her. (And it is as if) 
she has made no mistakes nor has there occurred any shortcomings 
from her.
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You see her [acting] such that if her husband marries a second wife, 
she transgresses the rights of her sons and daughters, and she pushes 
them upon him. The caretaking of them comes to be solely upon him 
while she goes to the home of her relatives. Perhaps some of them 
(the children) are still suckling and are not yet able to stand on their 
own. It is as if she is punishing him for his marriage and disciplining 
him so that he would divorce (the second wife) and not think about 
returning to the likes of this again.

Without doubt, this is an atrocity and foolishness. It is stupidity and 
deficiency in religion. It is sin and ugly behavior. Allah did not make 
the rights of the children binding upon the father alone, nor upon 
the mother alone. Rather, he made them binding upon both of them 
together. He who is negligent in that bears sin in accordance with 
what has occurred from him of negligence and shortcoming.

Abandoning the children due to this is a manifestation of weakness 
in motherhood, mercy, kindness, or that which is referred to as 
“humaneness.”

You see her [acting] such that if her husband marries another wife, 
she cuts him off, boycotts him, and speaks about anyone who does 
not take a position with her against him, whether male or female, 
from her family or his. This is not to mention the position (she takes) 
against whoever assisted him or aided him in marriage by way of 
advice, service, action, or finances, or who has hosted him and his 
other wife or invited them for a visit or feast.

Rather, some of the women call the people of knowledge and 
mention despicable things regarding her husband that would make 
it impermissible for her to remain with him for even one night. (She 
mentions) that which indicates that he is from the most evil, horri
ble, ruthless, and oppressive of the people, one with whom one could 
not be patient, such that it is surprising that she has remained with 
him in this condition for many years. And what has inspired her to 
mention this speech and to discontinue living with this husband is 
the fact that he has married a second wife.
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By way of this, it is known that her scale of justice is imbalanced and 
corrupted such that she is patient and remains with him at a time 
when it is not permissible to remain or at least not good for her to 
(remain), but she separates from him, boycotts him, and is unable to 
be patient when he does what Allah has made permissible for him.
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M a r r y i n g  a Second 
W if e  to C om p e te  wi th Others  
or to Disc ip l ine  the First W i f e
S h a y k h  M u h a m m a d  b i n  S a l i h  a l - ‘ U t h a y m ! n

Question: Since the speech was regarding weddings, this question 
is: What is the view of Your Eminence regarding one who marries a 
second wife with the intention of competition or in order to disci
pline his (first) wife, according to his claim? And in most cases these 
marriages fail.

Answer: As for polygyny, is it better to practice polygyny or monog
amy? There are two famous statements from the scholars regarding 
this issue.

The first statement: It is better to suffice with one. This is the famous 
statement in the madhhab of Imam Ahmad Ii>!Ss amongst its later 
adherents. They say that it is legislated to marry once, and they justify 
this by (saying) that it is further from oppression, more comprehen
sive for the heart, and further away from trouble.
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The others say: Rather, it is better to practice polygyny, because the 
benefits of marriage will be attained more abundantly.

The statement that polygyny is better is closer to what is correct than 
the statement regarding monogamy. However, he who marries with 
the intent of competing with someone else or to keep up with them— 
this is an evil and blameworthy intent. Women are not garments for 
the men to wear, such that if  someone else puts on a new garment 
then he will put on a new garment. Rather, the woman is honored 
and has rights.

He who marries for the purpose of disciplining his (first) wife, then 
there is no harm in this. This is because some women will not be 
disciplined except by other women. Due to this, it is said:

e■
. £. LmcJ Ij £.  ̂1

Discipline the women by way o f  women.

Many women are disobedient and do not give their husband his 
rights that are obligatory, to the point that he wants to give ease to 
his soul and marry again. If he marries another wife, then from them 
(i.e., the women) is she who will be upright (thereafter) and from 
them there is she who will increase in discord (and disobedience), in 
which case it will lead to her divorce and sending her to her family.

What is important is that there is no harm in marriage for the purpose 
of disciplining the disobedient wife. As for marriage for the purpose 
of competing with the people, then this is not to be done.
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In fo rming  th e First W i f e  That  
One Intends to Take a S e c o n d 14
S h a y k h  M u h a m m a d  b i n  H a d i

Questioner: Is it obligatory to inform the first wife when practicing 
polygyny?

Shaykh: No, it is not obligatory.

Questioner: And if  agreement is sought from the first wife?

Shaykh: Not unless she states this as a condition (before the 
marriage). If she states this as a condition— that he not marry another 
while married to her (and he agrees to this)— then he must adhere to 
that until she permits him; na'am. What is the rest of the question?

Questioner: Is it obligatory to inform the first wife when practicing 
polygyny, and should he seek the agreement of the first wife?

Shaykh: The first wife is not his guardian, such that she must agree.

14 Taken from http://ar.m irath.net/farwah/5507
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Questioner: W ith us, in Morocco, for example, if you want to 
practice polygyny, you must have the consent of the first wife.

Shaykh: This is b a t i l(falsehood). She is not his guardian, this woman. 
He is her maintainer and her guardian. He is the one who gives her 
permission when she wants to travel or go out or go to the house of 
so-and-so. As for her giving him permission, this is an error. This is 
the opposite of the statement of Allah, the Majestic and High:

4-lJl ^  OjiVyi J ^

Men are the protectors and maintainers of women, 
because Allah has made one of them to excel the 
other, and because they spend (to support them) 

from their means.
[Surah an-Nisa' 4:34]

So the affair belongs to the man. He is the one who grants permis
sion, not her. He is the husband and she is his wife.

Questioner: May Allah bless you.
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Be Just  Before You 
Th ink  A b o u t  a Second W i f e 15
S h a y k h  M u h a m m a d  b i n  H a d i

Question: This one says: He who has a wife and children, yet he does 
not own a house (he is renting), and he marries another wife while he 
has not established anything for his children and his first wife—does 
this person become sinful?

Answer: Yes, it is upon him to first establish what is currently obliga
tory upon him. When Allah Jg  permitted polygyny, He f e  said:

But if you fear that you shall not be able to deal justly 
(with them), then only one.

[Surah an-Nisd' 4:3]

So justice is one thing. However, what is obligatory in terms of spend
ing is another thing; that which is obligatory upon you in terms of

ls Taken from : http ://ar.m irath.net/farwah/5938
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spending upon them (the first family) is another thing. So, if you do 
not give them their right or you do not have wealth except enough to 
establish their right and you want to marry another wife, then we say: 
their right (i.e., the first family’s) right now takes precedence. And if 
Allah blesses you (with more provisions), then marry; marry another 
wife. There is nothing at all preventing you from that.

What is intended by “justice between wives” is regarding the affairs of 
the dunya  which the person can divide. As for what one is not able to 
divide, then this is the inclination of the heart. This is in the Hand of 
Allah, the Blessed and High. Allah makes the hearts incline towards 
this one and away from that one, or towards that one and away from 
this one. The Prophet Ht used to say:

O Allah, this is my division regarding what I have control of. So do 
not punish me for what I do not have control of.

And this is the inclination of the heart. Na'am, there is no harm (on 
the person regarding this).
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The Ru l ing  on Dis l i k ing  P o l y g y n y 16
S h a y k h  ‘A b d u l - ‘Aziz b i n  BAz

Question: Some women give preference to the societal norms of 
Europe or the West in general, or the non-Muslim lands, and they 
say, “Plural marriage is unlawful.” While here, we have the legislative 
rule permitting polygyny. What is the ruling on leveling this (type of) 
charge against Islam?

Answer: Whoever hates plural marriage or claims that not having 
plural marriage is better, is a kafir and an apostate from Islam. This 
is because he—and we seek refuge with Allah— is a rejecter of Allah’s 
ruling and he hates what Allah has legislated. Allah, Glorified be He,
says:

That is because they hate what Allah has sent down 
(this Qur'an and Islamic laws, etc.), so He has made 

their deeds fruitless.
[Surah Muhammad 47:9]

Taken from http ://w w w .sahab.net/forum s/index.phpJshow topics90167

46



The Ruling on Disliking Polygyny

Whoever dislikes what Allah has sent down, then his deeds are fruit
less. So whoever dislikes plural marriage or holds that the shari'ah has 
been oppressive, or that Allah’s ruling regarding this is deficient or 
not good, or that what they do in the lands of the Christians from 
monogamous marriage is better and more befitting, then all of this 
constitutes apostasy from Islam, and we seek refuge with Allah. This 
is like the one who says that the obligation of salah is not appro
priate, (saying, for example): “If the people were to be left without 
(having to offer) salah, this would be better; or without having to 
fast, this would be better; or without having to pay zakdh, this would 
be better.” Whoever says this is a kdfir. Likewise, whoever says that 
not praying is more befitting, or not fasting is more befitting, or not 
paying zakdh is more befitting, or not making Hajj is more proper, 
then (whoever says this) is a kdfir.

Likewise, if  one were to say: “There is nothing wrong with ruling by 
other than the shari'ah, it is permissible.” Even if he says that ruling 
by the shari'ah is better, but he says that ruling by other than what 
Allah has sent down is permissible or good— all of this constitutes 
apostasy from Islam, and we seek refuge with Allah.

The gist of the matter is that whoever dislikes what Allah has sent 
down and what Allah has legislated is an apostate. Likewise, whoever 
loves or is pleased with what Allah has prohibited and says that it is 
good and appropriate, such as fornication and stealing, then he is a 
kdfir as well; and we ask Allah for safety.
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A W om an  Desires to M a r r y  
a M an  W h o  is A l r e ad y  M a r r i e d
S h a y k h  A h m a d  a n - N a j m i

Questioner: This questioner from Britain asks, “What is your advice 
for a sister who desires to marry a man who is already married?”

Shaykh: May Allah reward her with goodness.

Someone present jokingly says: (Perhaps) she deems herself to be 
better (for him).

Shaykh: Yes, may Allah reward her with goodness. That is not 
something which should be cautioned against. Rather, it is upon her 
and upon all women that they should not be wary of or refrain from 
marrying a man who has a wife, or two wives, or (even) three. Naam.
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